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Prorit AND ImpRovEMENT oF AFFLICTIONS. 
By Naruanaret Emmons, D. D. Franklin, Mass. 


Havina, in a preceding article, described the voice of affliction, 
as directed by divine appointment, and shown the wisdom of those 
who regard it; I shall devote this communication to several practical 
observations. 

If God appoints every affliction for the purpose of instructing the 
afflicted ; then he can instruct those, who are the most unwilling 
to be instructed. All men naturally hate religious instruction. 
They say unto God, “ Depart from us; we desire not the knowledge 
of thy ways.” ‘There are a vast many, who live in a gospel land, 
and enjoy gospel privileges, that take pains to avoid gospel instruc- 
tion. ‘Though they have the gospel in their hands, they. will not 
read it. ‘Though they might hear the gospel explained and incul- 
cated, they will not be where they might hear it explained and 
inculcated. But if God can speak to whom he pleases, by the voice 
of his providence, then he can teach whom he pleases, by his own 
voice, however unwilling they are to hear him. Though they refuse 
to meet at the places he has appointed for their instruction ; yet he 
can meet them wherever they are, and speak to them by a voice, 
which they must feel, as well as hear. He spake to Pharaoh, by the 
voice of his rod, which he could not help hearing and feeling. He 
spake to Manasseh, by the rod of his wrath, which gave him saving 
instruction. God can direct the rod of correction to any family or 
to any person, whom he has determined to correct and instruct, 
and every affliction will infallibly answer the purpose for which it is 
appointed and sent. Afflictions are all appointed ; they are all sent 
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according to appointment ; and they all answer the ends of their 
appointment. If they are appointed to awaken, they will awaken ; 
if they are appointed to convince, they will convince ; if they are 
appointed to convert, they will convert; if they are appointed to 
edify, they will edify ; or if they are appointed to stupify and harden, 
they will produce this effect. God has appointed all men to affliction 
and trouble, as he has appointed the sparks to fly upward. And he 
has appointed as many and as great afflictions for every person, as he 
saw necessary to employ as means to form his character for eternity. 
And he forms every person for his future and eternal state, by the 
instructions of his providence, as well as by the instructions of his 
word. All men are constantly in the school of providence, where 
God has appointed to instruct them, whether they desire to be 
instructed or not. There is no ground to despair of the saving 
instruction of any whom God has, appointed to salvation. If some 
disbelieve the Bible, he can teach them to believe it, by his providence. 
If some disbelieve the essential doctrines of the Bible, he can teach 
them to believe those doctrines, by his providence. If some secrete 
themselves in the high ways.and hedges, and resolve to live in ease and 
security, he can teach them the depravity of their hearts and their per- 
ishing condition, by his providence; and so compel them to come in, 
and hear, and understand,and embrace the gospel. As none are out 
of the reach of his rod,so none are out of the sound of its instructive 
voice. How often does God send afilictions to those who are far from 
righteousness, and in appearance, far from the kingdom of God? and 
cause thoseafllictions to carry saving instruction to such as have resolv- 
ed never to hear the instructions of his word ? God can teach those 
whom he afflicts, to profit by their afflictions; whether they are 
lighter or heavier, whether they are ofa shorter or longer duration. It 
is a source of consolation, that all the afflictions we see or feel, are. 
instructive, will certainly answer the purpose for which they are 
appointed, and may prove the means of salvation to the afflicted. 

If the voice of afflictions be instructive, then all persons must be 
beneficially instructed, unless they use great efforts to prevent it. 
All persons will allow, that they have been afflicted, and many 
complain, that they have had a large, if not a double share of afflic- 
tions ; but how few have received any beneficial instruction from 
them? How few have learned their dependence on God? How 
few have learned the vanity of the world? How few have learned 
to live as dying and accountable creatures?) Though God has 
spoken to them by the voice of his providence more than once, or 
twice, or a thousand times; yet they have neither perceived, nor 
understood, nor received the instruction he has given them. They 
have been as deaf as the adders, and as stupid as the horse or mule, 
which have no understanding. ‘To what isthis to be ascribed? It 
cannot be ascribed to their want of eyes to see the rod of God, nor 
to their want of ears, to hear the voice of his rod, nor to their want 
of reason, to understand its voice, nor to their want of conscience, 
to feel their obligation to obey it. It cannot be ascribed to any 
thing but to the depravity of their hearts, which leads them to hate 
and resist divine instruction. ‘They cannot help hearing the rod and 





1835. ] OF AFFLICTIONS. 133 





who hath appointed it, without exerting strong and vigorous efforts 
to prevent it. It is easy to resist his voice in his merciful providence, 
but it requires great effort to resist his voice in his afflictive provi- 
dence. Accordingly, Solomon represents a sinner as resisting the 
most powerful means used to reform and convert him. ‘ Though 
thou shouldest bray a fool in a mortar among wheat with a pestle, ye? 
will not his foolishness depart from him.” Jacob is represented as 
equally irresistable to the voice and smart of the rod. ‘“ Who gave 
Jacob for a spoil, and Israel torobbers ? did not the Lord, he against 
whom we have sinned? for they would not walk in his way, neither 
were they obedient unto his law. Therefore he hath poured upon 
them the fury of his anger, and the strength of battle; and it hath 
set him on fire round about, yet he knew not; and it burned him, 
yet he laid it not to heart.” And Zechariah represents the same 
people as using their most vigorous efforts to prevent their hearing 
the voice of God’s instructive rod. ‘ But they refused to hearken 
and pulled away the shoulder, and stopped their ears, that they 
should not hear. Yea, they made their hearts as an adamant-stone.” 
This is no exagerated description of the afflicted under the correct- 
ing and instructive hand of providence. Do not the afflicted at this 
day, very often employ the very. same method to prevent their 
hearing the voice and instruction of the most speaking dispensations 
of providence? Do they not refuse to hearken? do they not pull 
away the shoulder? do they not stop their ears? do they not make 
their hearts as adamant, to prevent their being softened and subdued ? 
Had not all the afflicted used some or all these methods, to divert 
their attention, stupify their conscience, and harden their hearts, 
under the repeated and heavy strokes of God’s chastising rod, they 
would all have received beneficial, if not saving instruction. Where 
is the person, that has not been afflicted? This is a sighing, 
groaning, weeping world, and would be a penitent world, did not 
the afflicted put forth vigorous efforts to prevent hearing and feeling 
the powerful and instructive voice of affliction, and of him who has 
appointed them. 

If God himself instructs the afflicted, by the voice of his rod; 
then they never can have any excuse for not hearing his instruc- 
tion. Many find, or think they find some imperfection or impropriety 
in human instructions. Children often imagine they discover 
something improper in parental instruction, which affords some 
excuse for disregarding it. People often suppose they see something 
improper in the time, mode, or matter of the instructions of their 
instructors which excuses them from obeying the voice of their 
teachers. But no such imperfection or impropriety can be found 
in divine instructions. God never instructs but when there is need 
of instruction. He never instructs in an improper manner. And 
he never gives any improper instructions. Whenever God employs 
the rod of instruction, he directs it to the proper persons, at a proper 
time, and uses it just as long, and no longer, than the afflicted need 
it. Why then should a living man ever complain of instructive 
afflictions? Those who are the oftenest, and most severely afflicted 
have no reason to complain of the nature, time, manner, weight, or 
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duration of their afflictions. What if it be true with respect to some, 
that there is no sorrow like unto their sorrow, and no afflictions 
like unto their afflictions, wherewith the Lord hath afflicted them in 
the day of his fierce anger? Have they any reason to complain ? 
Has God brought any affliction upon them, but what, he in infinite 
Wisdom and goodness appointed to bring upon them? And can they 
have any reason to complain of any afflictions, which infinite wisdom 
and goodness has appointed? What excuse can they have for not 
hearing and obeying the voice of God’s correcting and instructive 
rod, when he uses it at the best time and in the best manner? 

If it be a point of wisdom in the afflicted, to hear the instructive 
voice of the rod ; then it argues want of wisdom in them, to refuse 
to hear it. There are good reasons we have heard, for the afflicted 
to hear the voice of afflictions. ‘They teach our dependence upon 
God, the vanity of the world, and the importance of living and acting 
as dying and accountable creatures. And all these reasons for 
hearing, are so many reasons against refusing to hear the instructive 
voice of God’s correcting rod. The afflicted often imagine, that it 
is a point of wisdom to stop their ears, that they may not hear the 
voice of God in his afflictive providence, and presume to contend 
with him under his chastising rod. But this is extreme folly. ‘“‘ God 
is wise in heart, and mighty in strength; who hath hardened himself 
against him, and hath prospered?’ The afflicted are extremely 
unwise to refuse the instruction which they need, and which God 
is giving them at the best time, and in the best manner. And God 
himself tells them so in his word. “ He is in the way of life that 
keepeth instruction : but he that refuseth reproof erreth.” ‘‘ Poverty 
and shame shall be to him that refuseth instruction.” ‘ He that 
refuseth instruction, despiseth his own soul.” It is not beneath the 
afflicted, whether old or young, whether high or low, whether rich 
or poor to stoop under God’s chastising rod, and receive instruc- 
tion in the way he sees fit to give it. And when he gives it in the 
way most self-denying to himself, as well as to them, they are under 
peculiar obligation to receive it thankfnlly and submissively. ‘They 
have reason to be grateful, that God will employ the severer 
instructions of his rod, when the milder instructions of his word are 
insufficient to bring them to their duty. .The instructions, which 
God gives by bereavements, are much more valuable and important 
to the afflicted, than any favors he takes away from them. “To 
refuse to hear the instructions of afflictions is, therefore, more 
unwise, than to refuse to accept the best of temporal blessings. 
If they are willing to receive good at the hand of the Lord, they 
ought to be much more willing to receive evil at his hand, which at 
the time they are afflicted, is better for them, than any temporal 
favor infinite wisdom and goodness can then bestow upon them. 
The folly of refusing to hear the instruction of adversity, is always 
unwise, in proportion to the wisdom of God who inflicts it. And 
this folly they will certainly sooner or later regret. ‘Thousands have 
regretted it, when it was too late. This the afflicted ought to 
realise, and sincerely guard against. 

If afflictions are instructive ; then the afflicted are always in a 
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peculiar, trying, and dangerous situation. They must receive, or 
refuse to receive instruction. And it is more natural for all the 
afflicted to refuse, than to receive instruction that is given to them, 
under the smart of the rod. They are very ready to complain, 
rather than to submit to the correcting hand of God. This is the rep- 
resentation of Scripture. This is evident, by observation. And this 
is still more evidently the experience of all mankind. The afflicted 
need to tremble under the instructive voice of affliction, lest they 
disregard, despise, and abuse the chastenings of the Lord. They 
are in danger of feeling more and heavier strokes of the rod. They 
are emphatically in a state of trial. God watches every motion of 
their hearts, and every word that drops from their lips. And _ his 
hand is stretched out still, ready if need be, to give heavier and 
heavier strokes, or to leave them to perish in their opposition, and 
perverse course of rebellion.. They are shut up to submission, and 
must either submit, or die. And when they feel this, they are 
under indispensable obligation, to feel and say, “It is the Lord; let 
him do what seemeth good in his sight.” 





For the New-England Telegraph. 
DoctTrinAL KNowWLeEDGE AND Practica Piety. 


Mr. Tuacner,—I like the general objects of your publication, 
as it treats upon various subjects of a religious and moral nature, 
and admits of a full and fair discussion of the great and fundamental 
doctrines of the gospel. I am also pleased to find, that you give a 
due prominence to those principles, which have been emphatically 
denominated, “‘ Tae Docrrines or Grace.” All persons, however, 
do not perceive the importance of these doctrines, because they do 
not trace them to their practical results. They are accustomed to 
view them as mere abstract truths,or matters which begin and end in 
speculation. 

Now, it is evident, that such views tend greatly to diminish a 
proper estimation of the first principles of Christianity, and to throw 
them into the shade, as of little or no importance, and unworthy of 
any considerable attention from those who enjoy the light of divine 
truth. Some professors of religion, who claim to be evangelical, and 
whose piety, on the whole, it would be uncharitable to call in 
question ; appear to have a great aversion to doctrinal discussion, 
and seem conscientiously to believe, that meditation, preaching and 
conversation, upon the fundamental principles of the gospel, tend to 
chill the ardor of devotion, and to quench the flame of vital godli- 
ness. It becomes, then, a serious and important question, How 
shall we account for this manifest disregard to the doctrines of grace, 
in those who give evidence of piety and who, seem to imagine that 
profound speculation and practical godliness cannot consist with 
each other? Some, perhaps, in answering this question, may be 
disposed to affirm, that there is an error in the premises, and that 
those who thus manifest a disregard or indifference to the doctrines 
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of grace, do not give evidence of being truly pious. I am willing 
to admit, too, that a manifest dislike, or bitterness of heart, toward 
any of the doctrines of grace, when understood, is wholly inconsistent 
with the Christian character. But, if we take the ground, that all 
persons, who appear indifferent toward fundamental principles, or 
are unwilling to discuss the leading truths of the gospel, are not 
Christians, we institute a scale of judgment, which must sweep to 
a very great extent, and estimate the number of those who truly 
love God to be far Jess than what the Bible warrants. It was 
doubtless by some such erroneous scale of judgment, which led 
Elijah to exclaim, “ Lord, the children of Israel have forsaken thy 
covenant, thrown down thine altars, and slain thy prophets with the 
sword: and I, even I only, am left; and they seek my life, to take 
it away!” But God said unto him, “ Yet [ have left me seven 
thousand in Israel, all the knees which have not bowed unto Baal, 
and every mouth which hath not kissed him.”* An apparent 
indifference to certain leading truths of the gospel, or an opinion 
that they are unprofitable, is wholly different from manifest hatred 
or bitterness ; and some persons, who once appeared thus indifferent, 
after they became hopefully pious, have subsequently become the 
most steadfast, firm, consistent and persevering defenders of ‘the 
faith once delivered to the saints.” There have been instances in 
the Methodist denomination, of individuals, who appeared to be 
conscientious, and manifestly pious, but, owing to the manner in 
which they had been instructed, and the gross misrepresentations of 
their elders and teachers, had imbibed a strong prejudice against 
what are called the doctrines of the gospel; and yet, when they came to 
understand them, became their zealous and firm supporters, and 
appeared to be thoroughly Calvinistic in their religious belief. Now, 
these persons had, doubtless, been converted in view of some truth, 
which they were made to believe and love; and hence, when their minds 
became divested of prejudice, and the great doctrines of the gospel 
were presented to their understandings, they were prepared to 
embrace the whole system. It is unwarrantable to believe, therefore, 
that uo persons are Christians, who do not understand and anpear 
to receive cordially the whole system of divine truth; and yet, as 
love to truth, is unquestionably a test of piety, it remains to account 
for the apparent indifference of some Christians, to the fundamental 
doctrines of grace. This, however, I think, may be accounted for 
in various ways. 

In the first place, many persons, who, we have reason to believe, 
have been born again, have received comparatively but very little relig- 
ious instruction. Some necessary and important truths have been 
presented to their minds; but with others they are, as yet, wholly 
unacqainted. Nor have they been taught, that the whole system of 
divine truth is profitable, or that it is absolutely necessary to grow 
in the knowledge of the truth, in order to grow in grace. Now 
although some truth, presented to the mind, is necessary to conver- 
sion; yet we are not to limit the Holy One of Israel, and say how 
much truth is essential, in order that any person may be renewed in 


*1 Kings, xix. 14—18. 
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the temper of his heart. Appollos had doubtless been born of the 
Spirit, before he became acquainted with Aquila and Priscilla: but 
he was not prepared to receive the whole system of gospel truth, 
until they had ‘‘ expounded unto him the way of God more perfectly.’’* 
When therefore, persons have received very little religious instruc- 
tion, but some divine truth has been presented to their minds ; they 
may have been converted by the power of the Holy Spirit, and yet 
cannot appreciate that system of doctrines with which they are still 
unacquainted. If indeed they have been born of the Spirit, they 
must have been made to believe and love some portion of truth; but, 
a great deal of truth contained in the Scriptures, they can be said 
to neither love nor hate. For, if it is necessary to understand in 
order to Jove the truth ; it is equally necessary to understand, in order 
to hate it. Hence, if we converse with such persons concerning 
that system of gospel truth, which comprises the fundamental 
doctrines of grace, they may manifest an indifference and even 
repugnance, which would be wholly inconsistent with the character 
of more enlightened and intelligent Christians. If, however, 
according to the supposition, they have been born of the Spirit, we 
may expect, that they will manifest a teachable temper ; and if any 
persons, who entertain a hope, refuse to be instructed, it affords 
affecting evidence, that they are self-deceived. 

In the next place, some Christians may be induced to believe that 
what are called the fundamental doctrines of the gospel, are at least 
of secondary importance, because ministers do not give them suffi- 
cient prominence in their preaching. It is natural for all persons to 
place confidence in their religions teachers. But there are many 
religious teachers, even amopg those who are called Orthodox, who 
not only throw the doctrines of grace into the shade, but handle the 
word of God deceitfully. ‘They seldom attempt to discuss any of 
the leading doctrines of the gospel; and when they do attempt it, 
they often darken counsel by words without knowledge, and convey the 
impression to their people, that these great truths are matters rather 
of speculation, than any thing essential to practical piety. Hence the 
inference by their people, that doctrinal knowledge is of no import- 
ance; otherwise their ministers would more frequently inculcate 
the fundamental principles of revealed truth. Such a disingenuous 
and unfaithful course, on the part of religious teachers, is directly 
calculated to involve their people in darkness and ignorance, and 
tends to bring the Christian ministry into contempt. But in conse- 
quence of such a course, there are doubtless some Christians who 
are led honestly to believe, that doctrinal investigation would be 
time mispent and labor lost. 

In the next place, there are some religious teachers, who 
caricature the fundamental doctrines of the gospel, and in that way 
hold them up to public scorn. This was true of John Wesley, and 
has been a prominent characteristic of Arminian Methodist teachers 
generally. Wesley declared, that “the God of the Calvinists is 
worse than the Devil ;”’ and it appeared to be an object with him to 
present the most distorted and absurd views of the Calvinistic creed. 


* Acts, xviii. 24—26. 
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Yet, Wesley preached not only some truth, but some very important 
truth; and doubtless, in view of the truth which he did preach, 
many of his hearers were truly converted. Now genuine converts, 
under.the preaching of Wesley, would receive the truth so far as 
they were instructed; and the system of doctrines, which they 
abhorred, was not really the system of Calvinism, but the caricature 
of Calvinism, which Wesley and other teachers presented to their 
minds. ‘This caricature they were under obligation to abhor, because 
it was not the system of gospel truth; and we have no reason to 
believe, that if any, who were really “born of the Spirit’? in view 
of truth, which Westley did preach, had been truly instructed in the 
doctrines of Calvinism, or the fundamental principles of the gospel, 
they would not have cordially embraced them.* This method of 
distorting divine truth, and holding it up to public scorn, may 
deter even Christians from investigation, and lead them to shun 
the light of doctrinal instruction, through fear of imbibing what has 
been represented to them as damnable heresy. 

Again. There are doubtless some thoroughly Orthodox, and on 
the whole, very instructive preachers, who are not sufficiently careful 
to make a practical application of the doctrines which they inculcate. 
All the duties of the Bible are founded in the doctrines of the Bible. 
No minister therefore, can be, in the true and proper sense, a 
practical preacher, who is not a doctrinal preacher. A minister, 
however, may certainly be a doctrinal preacher, in the abstract, 
without being a practical preacher. If a minister preaches doc- 
trinally, and even instructively, so far as discussion is concerned ; 
he is still by no means a practical preacher, unless he shows his 
people the connection between doctrine and duty, and makes a 
practical application of the fundamental principles of the gospel. 
Here, I think, some of the most thoroughly Orthodox and instructive 
preachers of the gospel are apt to fail. They preach truth very 
plainly and forcibly, in the abstract, but fail in their application. 
They do not make the mass of their people see and feel the connec- 
tion between doctrine and duty. ‘They partially follow the example 
of Paul, but not wholly. For, while Paul was quite as doctrinal in 
his preaching as they can be; he was, at the same time much more 
practical. We applied his discourses, and made the truths which 
he inculcated a test of holy affections and of Christian conduct. 
This mode of preaching pursued by the apostle, demonstrated the 
truth of one of his most striking declarations :—‘ For the word of 
God is quick and powerful, and sharper than any two-edged sword, 
piercing even to the dividing asunder of soul and spirit, and of 
the joints and marrow, and is a diserner of the thoughts and intents 
of the heart.” 

* It may be said, perhaps, that the admission, that many were “ born of the Spirit,’’ 
under the preaching of Wesley, is also an admission, that his mode of preaching was as 
good as anyother. But this is not correct. The Holy Spirit, in converting sinners, did 
not sanction the errors, which Wesley disseminated, but honored that portion of truth 
which the preacher doubtless inculcated ; and no one can tell, that, where Wesley was 
instrumental in saving one soul by the truth which he preached, he was not instrumental 
in destroying ten, by his errors, and carricatures of the fundamental doctrines of the 


gospel. 
” +Heb. iv. 12. 
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Now when strictly Orthodox preachers thus fail to make a practical 
application of their discourses, their people will not discern the 
connection between doctrine and duty; and hence even some real 
Christians will be led to infer, that the fundamental doctrines of the 
gospel are of no very great importance. This failure, I think, will ac- 
count for the fact,that some Christians, who have enjoyed, in the main, 
sound and thorough preaching, still do not seem to appreciate the 
importance of doctrinal instruction, and seem to think it would be 
time and labor lost for them to investigate the fundamental system 
of divine truth, as inculcated in the gospel. All persons are able to 
perceive, that principles, which have no practical use, are of no 
importance: and hence, if they are not made to see and feel the 
connection between doctrine and duty, they will at once infer, that 
doctrine is good for nothing. 

From the foregoing view of this subject, it 1s evident, that thor- 
ough, systematic, and doctrinal instruction is of vast importance. 
Although we cannot determine how small a portion of truth the Holy 
Spirit may make instrumental in the conversion of sinners ; yet it may 
be affirmed, that, ifthey are converted, they must be converted in view 
of truth, and when converted, they cannot grow in grace any faster than 
they grow in the knowledge of the truth. Ifconverts, therefore, should 
become eminently pious, and not remain mere dwarfs in religion, 
they should be thoroughly instructed in the great system of gospel 
truth. The infant, that is born a living, healthful and proper child, 
cannot grow and come to mature age, but must soon decline and die, 
unless it receives the breast, or, by some other means, is nourished 
with the milk adapted to its tender age. So, young converts must 
be fed with the “ sincere milk of the word,” or thoroughly instructed 
in the first principles of the oracles of God; or they will never 
become strong, healthful and vigorous Christians. 

It will be seen, too, that a vast responsibility rests upon ministers 
of the gospel. If they do the work of the Lord deceitfully, they are 
accursed. Wo is unto them, if they preach not the gospel; and 
wo is unto them, if, through their unfaithfulness, God has occasion 
to say, “‘ My people are destroyed for lack of knowledge.” 
Justus. 





Tue sinner tries every place of refuge before he will enter the ark 
of safety. He is like a person exposed to the storm and tempest, 
for whom a place of safety is provided, which he is unwilling to 
enter. He flies from one place of fancied security to take refuge 
in another. The storm increases; one hiding-place after another is 
swept away, till, at length, exposed, without a shelter, to the raging 
storm, he is glad to flee to the refuge provided for him.—Payson. 


CuristraNn friends, when separated from each other’s society, 
may derive comfort from the reflection that God is able to extend a 
hand to two of his children at the same time, however remote may 
be their places of habitation. — Payson. 
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For the New-England Telegraph. 
DocTRINE OF SUBMISSION. 


Mr. Tuacner,—I have occasional opportunities to read the 
* Christian Advocate and Journal,” a leading Methodist periodical, 
published in the city of New-York. It is a paper of very extensive 
circulation, and is conducted with considerable ability ; but some of 
its language is extremely low, for a religious journal, and its pages 
are, of course, filled with the rankest Arminianism. 

In the number, for April 17th, of this publication, on the first 
page, is an article, containing animadversions on one of Mr. Fin- 
ney’s sermons on the subject of revivals. The sermon referred to, 
I have not read; although I have perused several in the series, as 
published in the New-York Evangelist, and I can no more give my 
assent to many sentiments advanced by him, than I can to the 
leading doctrines of Methodism. On some points, however, Mr. 
Finney is doubtless correct ; and wherein he is correct in sentiment, 
it is no more than an act of justice to give him credit for the truth 
he inculcates. But, though Mr. Finney, in his mode of conducting 
revivals, and in many principal features in his preaching, approaches 
very near to the Methodists; I find that the Methodists are no bet- 
ter pleased with truth coming from Mr. Finney, than they are with 
truth inculcated by thorough and consistent Calvinists. 

In the article before me, to which [have alluded, the writer makes 
several pertinent remarks on some of Mr. Finney’s inconsistencies ; 
but the following quotation and comment will show his feelings of 
bitterness against the doctrine of submission. 

The writer says, ‘‘ The following exposition of the preacher’s 
views will demonstrate the shocking perversion of his mind, to 
which his false philosophy has led him. 

***Do you say, O, I am so great a sinner, I fear there is no mercy 
forme! That is not the question! 'The question is not whether 
he will pardon you, but whether you will obey him. Ir he saw it 
not wise to pardon you, IF the circumstances of his government 
require your damnation, it is not on that account the less your duty 
to obey him.’ ‘ You ouglit cheerfully to submit your final destiny to 
him.’ ‘The presumption is, that nothing is in the way of your 
salvation, but your impenitence and unbelief.’ ” 

Upon this extract, the Methodist writer remarks : 

“If we have not here that old prince of abominations, that ‘ we 
must be willing to be damned in order to be saved,’ there is no 
meaning in terms. And it would be easy to show that if there bea 
sinner any where who has so ‘ changed his heart,’ that he is willing 
to be damned, that man will not only certainly be damned, but he 
ought to be damned ! for God is not willing that any man should be 
damned, and he that is willling,‘is the greatest rebel against the will 
of God in the universe, for hell itself does not contain a being, even 
in the person of Beelzebub, who is willing to be damned. We 
marvel that in the nineteenth century this exploded and damnable 
heresy should find an advocate.” 

Now, whatever Mr. Finney meant, in the extract upon which this 
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writer remarks, it is evident, that his language carries the doctrine 
of submission no farther than the Bible carries it ; and it is equally 
evident, that the Methodist correspondent is opposed to the justice 
of God. The Bible requires all sinners not only to say Amen to the 
curse of the law, but to accept the punishment of their iniquities. 
Our Savior also says, ‘‘ Whosover will save his life, [Yuyiv aiss, his 
soul,*] shall lose it: and whosoever will lose his life [Yoywv aisd, 
his soul,*] for my sake, shall find it.” If the Methodist writer is 
disposed to call this, “being willing to be damned, in order to be 
saved;” or to put into the mouths of Calvinists, phraseology which they 
have never been accustomed to use ; he must take his own course, 
and put his own construction upon the language of the Bible. This 
is unquestionably the Bible doctrine of submission, self-denial, and 
cordial approbation of divine justice. ‘The Bible teaches us, that 
the justice of God is amiable; and if the justice of God is amiable, 
sinners, and all other moral beings ought to love it. The Bible 
also teaches us, that God does right in sending sinners to hell; and 
ought not sinners to be willing that God should do right? 

But the Methodist writer says, ‘‘God is not willing that any man 
should be damned ;” and so says the Universalist. But the Univer- 
salist is more consistent than the Methodist; for he will not admit, 
that God is compelled to suffer things against his will, while the 
Methodist, must take this ground, or else give up the doctrine of a 
future retribution. Both the Methodist and the Universalist, how- 
ever, keep out of view an important distinction, which is an obvious 
dictate of common sense. It is true, that, tn itself considered, God 
is “ unwilling that any should perish ;” but all things considered, he 
is certainly “‘ willing that some should be damned.” Otherwise, we 
must either admit, that none will be damned; or else, that God either 
suffers what he cannot help, or dves that which, in every sense, is 
against his will. 'The latter is a contradiction in terms; and the 
position, that God suffers what he cannot help, is a limitation of 
both his power and goodness. 

But the Methodist says, “if there be any sinner any where, who 
has so ‘ changed his heart,’ that he is willing to be damned, that 
man will not only certainly be damned, but he ought to be damned !” 
On this supposition, then, according to the views of the writer, the 
sinner'certainly will suffer,@nd ought to suffer damnation, which 
God is, in no sense willing to inflict; that is, God certainly will do, 
and ought to do, what he ts in no sense willing to do. If this is not 
an impeachment of the divine character, I pray the Methodist writer 
to point out what is! 

But it seems from this writer’s own showing, that his views and 
feelings not only accord with those of sinners in general, but even 
with the views and feelings of Beelzebub himself. For he admits, 


* That this is the correct exposition, is evident, because the same Greek 
word, which, in the verse quoted, is translated life, is,in the very next verse 
translated soul, which is undoubtedly the literal and true signification. 
“For what is a man profited, if he shall gain the whole world, and lose his 
own soul? [oxny wire | or what shall a man give in exchange for his soul ? 


[oxic adres; ]” Matt. xvi. 26. 
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that sinners cannot be willing to be damned, without a “‘ change of 
heart ;” and he says, that “hell itself does not contain a being, 
even in the person of Beelzebub, who is willing to be damned.” 
This I freely admit; and hence I cannot see the difference in char- 
acter between this Methodist writer*and any other sinners, not 
even excepting Beelzebub. According to his own affirmation, he 
and they are all perfectly agreed. 

But it is either right or wrong for God to damn Beelzebub. Will 
the Methodist say, then, that God did wrong in casting Satan and 
his angels down to hell? But if God has done right in casting 
Beelzebub down to hell; then Beelzebub ought certainly to submit, 
and be willing that God should do right. If Satan ought to be 
willing that God should do right; then all other sinners in the 
universe ouglit to be willing that God should do right. Doubtless, 
so far as duty is concerned, the “ question is not whether God will 
pardon sinners, but whether they will obey him.” 

The doctrine of unconditional submission is not an “ exploded” 
doctrine, except with impenitent sinners, or those who feel just as 
this writer teaches, that Beelzebub feels. It has always been 
maintained by those, who approved of God’s sovereignty and justice, 
and were disposed to vindicate his conduct in punishing incorrigi- 
ble sinners. Herein saints differ from sinners; and herein the 
feelings of those, who accept the punishment of their iniquities, and 
say, Amen, to the curse of the law, radically differ from the feelings 
of Beelzebub and all his angels. 

In order to set this important subject in a still more clear and 
forcible light, I desire here to transcribe an inference from a sermon, 
preached by Dr. Emmons, on the subject of humility, and published 
in his second volume, p. 312. 

“If humility consists in self-abasement, we may clearly see how 
low sinners must lie before God, in order to obtain his pardoning 
mercy. Itis generally believed, that they must humble themselves 
in some measure; but it is a serious and interesting question how 
low they must fall before their injured and offended Sovereign. Some 
evangelical and experimental writers have maintained, that they ought 
to lie as low as their sins deserve, and to be willing that God should 
treat them according to their demerit. But it seems to be the more 
common opinion of great and pious divines, that sinners are not 
obliged to lie so deeply abased before God. These two opinions are 
not only diverse from, but directly opposite to each other, because 
there is no medium between sinners being willing, or unwilling, to 
suffer the due punishment of their sins. The plain and important 
question now is, which of these opposite opinions is agreeable to 
truth. It appears from what has been said in this discourse, that 
sinners ought to abase themselves before God for their sin, and that 
they ought to abase themselves as low as their sin deserves. And 
what sin deserves, let the Assembly of divines say. ‘Sin deserves 
God’s wrath and curse both in this life, and in that which is to 
come.’ This answer agrees with what the inspired writers say upon 
the subject. The apostle declares, ‘The wages of sin is death.’ 
And our Savior says, that he will adjudge the finally impenitent to 
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this punishment at the last day. ‘Depart from me, ye accursed, into 
everlasting fire prepared for the devil and his angels.’ Such a 
punishment every sin deserves, and such a punisment every finally 
impenitent sinner must forever suffer. All penitent and self-abased 
sinners must, therefore, be willing to suffer the wrath and curse of 
God forever. But still it may be inquired what is implied_in this 
willingness. It does not imply love to pain or misery, but only a 
love to that benevolent justice, which inflicts it. All the impenitent 
at the day of judgment, will see the justice of God in casting them 
off forever, while their hearts will rise in enmity against their holy 
and righteous Judge, for giving them the due reward of their deeds. 
But those who are abased for sin, love that justice of God, which they 
see and feel would be displayed, if he should actually treat them 
according to their demerit. ‘They are, therefore, willing that God 
should glorify himself by them, either by making them happy, or 
making them miserable forever. ‘Though they ardently desire to be 
saved; yet they are willing to give up their own personal good, if the 
glory of God, which is an infinitely greater good, requires it. Sucha 
willingness, that God should dispose of them for his own glory, is 
absolutely necessary, in order to accept of pardoning mercy, and, 
indeed, in order to enjoy the happiness of heaven. For how could 
they be happy in seeing God treat other sinners according to their 
deserts, if they were never willing that he shonld treat them in the 
same manner? Or how could they say, ‘Amen, Alleluia,’while they 
saw ‘the smoke of the torments of the damned ascending forever 
and ever,’ if they were never willing to lie down in everlasting 
sorrow ? 

“ Judas and Paul were once both sinners and deserved to be 
destroyed ; Judas for betraying Christ; and Paul for persecuting 
him in his followers. But Paul was saved and Judas was rejected. 
Suppose, these two remarkable persons should meet, and Judas should 
ask Paul, whether he was ever willing that God should cast him off, 
and treat him according to his deserts? What answer can we 
suppose, that Paul would give to this pertinent and solemn question ? 
He must say, either that he was, or that he was not, willing that 
God should cast him off forever. If he should say, that he never 
was willing that God should cast him off forever; would not Judas 
reply, Paul, you and 1 are perfectly agreed in our sentiments and 
feelings upon this solemn subject, for 1 was never willing, that God 
should cast me off forever. There is only a circumstantial difference 
between us. Let God only put me in your place, and you in my 
place, and I shall love and praise him as you do, and you will hate 
and blaspheme him as I do. Could Paul deny these consequences 
of being unwilling to be cast offforever? But if Paul should say to 
Judas, I remember the time, when the commandment came, sin 
revived, and I died. I then said, the law is holy, and the com- 
mandment holy and just and good. And ever since that time, I 
have delighted in the law of God after the inward man; and [ still 
delight in it and would, with my. present feelings, delight in it, if I 
were fixed in your place forever. My heart is essentially different 
from what it was once, and what yours always was and always will be, 
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I know what it was to be in a condemned state, and to love God for 
condemning me, I can therefore love God for condemning you as he 
condemned me, and for casting you off forever, as he might have 
justly cast me off forever. It is because I have thus cordially 
accepted the punishment of my iniquity, that I can say, that it is by 
the grace of God, that lam what I am, aud where Iam. So low 
Paul abased himself, and so low must every one abase himself, in 
orderfito be finally exalted.” 

Here, then, we have the distinction between saints and sinners ; 
and between the inhabitants of heaven and “ Beelzebub’’ with all 
his associates. All holy beings approve of God’s law, and are 
“ willing” that he should vindicate his justice ; while all unholy 
beings rise up in rebellion, and exercise that spirit of opposition to 
his government, which induces Satan and his angels to blaspheme 
his name for ever and ever. Soparer. 





For the New-England Telegraph. 
THe PROTESTANT. 


I nave lately been engaged in reading the volumes which have 
been published by William M’Gavin, Esq.; and which are entitled 
The Protestant. The copy of this work which I have seen, is the 
second American edition from the ninth Glesgow edition. It was 
printed in Hartford in 1833. This edition consists of two volumes, 
octavo. The first volume has 726 pages and the second, 794 pages. 
This work was originally published in weekly numbers and amounted 
to 208 numbers. It commenced in the year 1819 and continued 
until July 1822. M’Gavin was a merchant in Glasgow ; and became 
unexpectedly engaged in this important publication amidst the cares 
and labors of his employment. In the progress of the work he states 
many facts and events of recent occurrence, respecting the delusions 
and abominations of popery. He also discusses the principal sub- 
jects of controversy between Paptists and Protestants, as they have 
existed in former and later periods. 'The whole work is conducted 
with such a spirit and in such a manner, as are well suited to excite 
and sustain a high degree of attention and interest in the minds of 
the readers. Popery is now becoming and has already become, to 
a great extent in this country, a subject of serious investigation ; 
and a more important subject, in the present condition and pros- 
pects of the United States, cannot engage the attention of Christians, 
patriots and philanthropists. My chief object in this communication 
is to present to the readers of the Telegraph an extract from M’Gav- 
in’s Protestant respecting Popery in the United States. This 
extract is taken from the 175th number of his work and is dated 
the 17th of November, 1821. He says— 

‘Speaking of the United States of America, I am reminded of 
the only thing, that remains to be mentioned on the subject of 
making Papists eligible to places of power in a Protestant country. 
It is argued, that there are no political distinctions on account of 
religion in that country; that a Papist, or a deist is as eligible to 
the highest office in the State as a Protestant; and that no evil 
whatever has resulted from this arrangement.  . ° 
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“Tf it be admitted that no evil has arisen from the admission of 
Papists to places of power, it ought also to be admitted, that the 
Americans have not yet had time for a fair trial. It was many cen- 
turies before Rome was able to enslave England and Scotland, 
especially the latter; and she may at this moment be working her 
way to dominion in America, without the enlightened citizens of 
those States being able to perceive it; though, very probably, their 
children shall see it and feel it too. 

** Hitherto there have been what our old divines called ets in the 
way. The American government was scarcely settled, when the 
French revolution took place, which unhinged the whole European 
system ; and none were more affected by it than the pope and his 
clergy. Holding their power and even their lives at the will of the 
French emperor, they could do little in the way of propagating their 
faith in foreign countries. Most of the Papists, who had settled in 
America, were poor emigrants from Ireland, or French refugees 
from St. Domingo and other colonies, who had fled for their lives at 
the time of the massacre by the negroes. With little property and 
less learning,they could make little way among their more intelli- 
gent neighbors. We may judge of the state of literature among 
them from the composition of His illustrious Lordship, the right 
reverend Lord Bishop of Philadelphia, which I gave in my last 
number. A flock, that requires and can be profited by the instruc- 
tion of such a pastor, will not speedily find way to high offices in the 
State ; and therefore they can do no evil in that way. 

** But the pope was not restored to the possession of sovereign 
power twelve months, till he took measures for extending his domin- 
ion. The first step of any consequence was the restoration of the 
order of the Jesuits, which took place, I think, in 1815. These are 
the sworn propagators of the faith of Rome and of the authority of 
the pope, in all parts of the world; and about two years ago I 
“observed in the Orthodox Journal, a work avowedly in the interest 
of the Jesuits, that the society either had made, or were about to 
make a settlement in the United States of America. Add to this 
the information of Mr. Morrissy, contained in my last number, that 
the pope had sent an acquaintance of his from Ireland, to establish 
the inquisition in the United States; referring, I have no doubt, to 
the new bishop of Charleston, who was consecrated at Cork about a 
year ago. ; 

* Now, the Jesuits are men of talents, learning and intrigue. 
They know how to make their religion appear respectable in the 
eyes of worldly men. They will soon throw in the shade such 
dignitaries as his lordship of Philadelphia, or get them promoted to 
other sees, where their ignorance will not be so manifest; for as the 
pope has men for all sorts of places, so he has places for all sorts of 
men. Upon the whole, there is reason to expett, that the church 
of Rome will soon appear in great splendor in the western world. 
The bishop of Charleston has made his debut as a preacher with great 
eclat ; and his church is well attended, even by Protestants, who are 
attracted by the pomp of the service and the brilliancy of his 
eloquence. 
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“If it be true, as I fear it is, that infidelity is very prevalent in 
the American States, there is the more reason to apprehend the 
increase of popery. Infidelity is a heartless, comfortless system : it 
will never do to die with. There are certain forebodings of a 
judgment to come, from which the most hardened infidel is not 
altogether exempted. While he rejects the sovereign, certain rem- 
edy, which the gospel reveals, he will readily take up with such a 
counterfeit of it, as will afford him peace of mind without requiring 
him to relinquish any of his evil propensities. Popery is such a 
counterfeit of Christianity, as it has been my design to show in 
every volume of my work. The state, in which it puts a man, in 
reference to the future judgment, is not a whit better than that in 
which infidelity leaves him; but he has present peace of mind in 
believing a lie; and this is inducement enough for multitudes to 
become Papists. It is most undoubtedly a lie, which the priest tells 
the miserable sinner, when he assures him, that by baptism he can 
regenerate him, or that by penance he can absolve him from his 
sins, or that by any means a sinner can be saved without faith in 
Christ and the actual, not the mere proposed forsaking of his sins; 
for without holiness no man shall see the Lord : but those, who will 
not forsake their sins in this world, yet wish to escape hell m the 
next, are, in righteous judgment, abandoned to believe this lie as a 
truth and are deceived to their eternal ruin. 

“The prevalence of ignorance over very extensive districts of the 
western continent also gives reason to expect the increase of popery 
there. Thisremark does not apply to the eastern, or New-England 
States; but chiefly to the immense territory of Virginia and south- 
wards. In the interior of these States, there are few places for 
Christian worship and few to dispense Christian ordinances; and there 
can be nothing more true, than what Dr. Chalmers has been laboring 
to inculcate, that Christian instruction is not one of those things, for 
which there is a natural demand. A knowledge of Christianity i¢ 
essentially necessary to the desire of enjoying any of its ministrations, 
or partaking of any of its benefits. ‘Those, who possess the gospel, 
ought therefore to carry it to those, who have it not, without waiting 
for a demand; but this has not been done to any great extent, nor 
is there any appearance of its being done in the interior of the above 
territory. The people, therefore, will fall an easy prey to swarms 
of artful priests, who will soon be sent among them, now since the 
Jesuits have taken the work in hand. We know what has taken 
place in this respect, in some of the large Highland parishes, where 
there has always been some sort of Protestant ministry. How much 
more may it not be expected in those districts of America, where 
thousands and tens of thousands are growing up to manhood, with- 
out ever having heard a gospel sermon, or witnessed a Christian 
baptism? In short, unless the real Protestants of America bestir 
themselves and undertake the work of evangelizing their country- 
men, with the zeal and fidelity of apostles and evangelists, the pope 
will get the better of them: and a thick darkness will settle down 
upon their country, like that, which enveloped Europe for a thousand 
years. 
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“Tt is not necessary to suppose popery to have arrived at this 
state of advancement, in order to perceive its probable influence 
upon the political institutions of America. When the Jesuits have 
got the education of youth, were it only the youth of their own 
communion, into their hands, they will soon make learned and 
accomplished politicians and statesmen. The road to honor and 
power lies open before them. They will soon get in both branches 
of the legislature; and there is nothing to prevent a Papist from 
being President; and it is possible, that persons lately come into 
the world may live to see this. Popery is essentially and incurably 
an arbitrary, slavish and intolerant system; and where it possesses 
power, it will establish itself to the exclusion of every other. The 
Americans will find it so, when they have a sufficient number of 
Papists in Congress, or in the executive of their government; and 
then they will be able to judge whether or not their fathers acted 
wisely in leaving the door open to them. 

“ ] know that by making this suggestion, I shall incur the charge 
of intolerance and what not—but this gives me no concern, seeing 
the accusation proceeds from a mistake. I do not think the Amer- 
icans were called upon, when forming their constitution, to ordain 
any restrictions with regard to liberty of worship; but I think they 
might have ordained that no man should hold an office of power and 
adthority in their republic, who owed spiritual, or temporal allegiance 
to a foreign power. This would have shut out Papisis, without so 
much as naming popery; and it would have been doing no more 
than what every state has a right to do and ought to do, if it pays 
any regard to its own preservation. 

“ I take it for granted that spiritual subjection toa fellow-creature 
necessarily implies temporal subjection; and I defy all the world to 
show the contrary. Now the pope has actually begun to exercise 
spiritual supremacy in the United States. By his own sole authority, 
he detaches the two Carolinas and Georgia, from the see of Balti- 
more ; and he gives these States to Dr. England, late of Cork, to be 
subject to him in all things spiritual, as he is subject to the pope 
himself. It is certified that this Dr. England has taken the oath of 
fealty to the pope, which, as I showed in a late number, is also an 
oath to persecute and fight against all heretics: and does any man 
imagine, that when the question shall come to be, whether he, or 
such as he, shall be loyal to the pope, or to the president, the latter 
will have any chance of such a one standing by him, or by the free 
constitution of the United States? If the Americans were wise, 
they would- keep a watchful eye over those divisions of their terri- 
tory, for the purpose of spiritual jurisdiction ; for they may depend 
upon it, that temporal jurisdiction is intended to follow and will 
follow by degrees ; for no Papist will refuse to apply all the strength 
of his body to effect what his priest tells him is for the good of his 
soul. . 

“TI have mentioned, on the authority of Mr. Morrissy, that a priest 
has lately gone from Ireland to establish the Inquisition in the 
United States; and this will no doubt be scouted at, as the most 
chimerical thing in the world. What! the Inquisition! the Amer- 


19 





148 THE PROTESTANT. [May 





icans will never submit to that! Nay, but they have submitted to it 
already; and they will do so again. The Inquisition consists of a 
thousand degrees of atrocity, from the pious confessional, to the rack 
and the “ dry pan,” in which the bodies of heretics are burnt over 
a slow fire. In auricular confession, every priest is an inquisitor. 
He inquires into the secret thoughts of those, who acknowledge his 
ghostly authority. _He becomes acquainted with all their faults and 
with all their crimes, if they have been so unhappy as to make 
themselves criminal even in thought. ‘Then he obtains absolute 
authority over them and makes them do whatever he pleases ; and 
they dare not- disobey him, for he knows their crimes and may 
divulge them. An engine is thus put into the hand of every priest, 
which, with a little address, he may make use of to pervert the best 
civil government in the world, if those, who submit their consciences 
to him, have any place in such government. And therefore it is 
that I maintain, that a Papist cannot be safely intrusted with power 
over any but persons of his own communion ; and even over them 
he must be an arbitrary governor, if it be the will*of his priest that 
he should be so.” 

In connection with the preceding extract from M’Gavin’s Prot- 
estant, I think the following passage from a pamphlet, that was 
printed in Washington in the year 1834, may be worthy of a place 
in the pages of the Telegraph. 

The author of this pamphlet says—‘ The following extract from 
the Millennial Harbinger on the ‘ Catholic Controversy,’ I commend 
to the serious attention of my countrymen, as confirmatory of my 
apprehensions of the designs of the Romanists. 

“This is one of the most important controversies of this contro- 
versial age. Important in all its bearings upon the Catholic religion, 
the Protestant religion and the Christian religion, it cannot fail to 
interest ali religious men. Important, too, in its bearings upon the 
political destinies of this nation, involving the -fundamental princi- 
ples of free government ; and placing again in a new attitude before 
the public mind the question, Whether it is possible for any earthly 
government to exist, under which men’s political and religious rights 
and privileges can be kept perfectly separate and distinct—it 
demands the attention of all political men. 

“‘T have been, m a great measure, a silent spectator of the varied, 
ingenious, persevering and bold efforts of the Romanists to gain the 
political ascendency in this country. We have only once, or twice, 
in a public way, called the attention of our cotemporaries to this 
subject. We have expressed the conviction, without giving the proof, 
that there is on the part of the Roman see, a settled determination, 
accompanied with a lively expectation of success—a fixed purpose, 
from which his Holiness is never to depart, to bring these United 
States into the bosom of the Catholic church and to add all America, 
North and South, to the territory of his dominions. Nor is this 
project so chimerical as many suppose ; nor so implausible as many 
Romanists in America would have the Protestants to imagine. I 
am of opinion that it is practicable, if the Romanists can persuade 
eur people that they have no such objects, nor wishes; and espec- 
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ially practicable, if the present constitution and manners and customs 
of sectarianism continue for a generation, or two. Already 40,000 
Jesuits, we are informed, are silently and secretly at work in the 
bosom of our country. Priests have been shipped annually to this 
country and landed in small groups at every seaport from Quebec to 
New-Orleans, to avoid suspicion. Large sums of money have been 
advanced from the coffers of St. Peter to found schools, colleges and 
churches in these United States. These schvols are, in numerous 
instances, made so acceptable to our fashionable Protestants and 
philosophic sceptics, that they prefer them to any Protestant schools 
for the education of their children. Many distinguished citizens, at 
this time, like our Virginia governor (F floyd) have their children 
educated under the auspices of the Pope in Catholic schools. 
Catholic emigrants, in the ratio of three to one Protestant, are now 
crowding to our shores. Only two years ago, some unwary Cath- 
olics boasted, that it was known at Rome that 700,000 Catholics 
were in the United States and that their church was then more 
powerful and influential in America than any other. With all these 
documents before our minds, shall we hesitate to say, that things are 
in rapid progress to such a consummation? Do we not now see, 
that even in our cities of New-York and Philadelphia, the Catholic 
priesthood have the boldness to provoke controversy and to challenge 
the investigation of their principles? And still more recently it is 
proposed to have various presses established in America for the 
purpose of making proselytes to the Catholic faith. Think not, 
then, courteous reader, that our fears have got the better of our 
judgment, when we express the conviction, that measures, numerous 
and efficient, are being taken to bring all America into the church 
of Rome. 

*** Where will the Methodists be?’ said a Protestant toa Catholic, 
not long since, who dared to talk a little in this way—‘ What will 
our half million of Methodists be engaged about in those days? 
‘ Methodists!’ said the priest, ‘Methodists! Why—their clergy 
are as independent of the people—as monarchical as ours! Many 
of them will fall into our views. No sect would I rather see go 
ahead than the Methodists. Their clergy will make excellent 
priests! We have Jesuits now among the Methodist clergy. ‘They 
are not known as such, it is true. We become all things to all 
men, that by all means we may gain some. Never mind—God 
bless the Methodists.’ 

** And what will the Baptists, the half million of Baptists be 
doing in those days?’ ‘ What they are now doing—fighting about 
their creeds and their opinions. A feeble band—more than twenty 
sorts of them and no one of them has an efficient ministry! They 
have not much concert and they have few learned and talented men. 
Bless your soul! immersion travels slowly in cold weather !’ 

‘“** But are not the Episcopalians learned and united?’ ‘ Yes; 
and did not three of their most learned clergy, in New-York, come 
over in one body to our Catholic church, a few years since? Even 
in England, good old England, were it not for the establishment 
I will not say it. They are better paid than our clergy, a hundred 
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per cent. There is but a paper wall between us and them! [ 
wish the Episcopalians were more numerous in America!’ Thus 
some of the more simple-minded of the Catholics talk, as a gentle- 
man informed me the other day in King and Queen.” 

The preceding extracts I have transcribed and offered for insertion 
in the Telegraph, because i am persuaded they present some state- 
ments and facts, that deserve the consideration of every person. 
They show something of the dangerous and alarming condition of 
these United States. But they show but little of the preparation and 
foundation, that exist among this people, for the progress and prev- 
alence of popery in our country. The spirit and effects of popery 
are not confined within the limits of those, who are called Roman 
Catholics. They exist, in a great degree and to a great extent 
among other denominations of religious professors. O that real 
Christians would hear and obey the warning voice of their God and 
Savior !—‘* Come out of her, my people, that ye be not partakers of 
her sins and that ye receive not of her plagues. For her sins have 
reached unto heaven and God hath remembered her iniquities.’’ 

ANTIPAS. 





For the New-England Telegraph. 
Mr, Finney’s Views or REGENERATION. 


Mr. Tuacuer,—Having just read the January and February 
numbers of Mr. Charles G. Finney’s ‘“‘ Monthly Sermons,” the first 
of which is entitled, ‘‘ Sinners bound to change their own hearts ;”’ 


and the second, ‘‘ How to change your heart;” methinks I have 


discovered a mixture of important truths, with fundamental and 
dangerous errors. I have therefore taken up my pen, not to give a 
formal review of these sermons, but only to point out a few of the 
leading errors inculcated in them, and to compare them with the 
first principles of the oracles of God.” In doing this, it will 
doubtless be necessary to allude to some radical defects of a negative 
character, in the sermons, which, however, are positive faults. 

Since I do not intend to use “ metaphysical subtleties,” it may be 
well, in the first place, to mention a few first principles of divine 
truth, from which to reason upon this subject, and by which to 
compare conclusions and assertions. 

The first great principle of the oracles of God, in relation to the 
subject of the sermons, which I will mention, may be thus expressed : 
The Holy Spirit is the Jirst, or efficient cause of regeneration. 
Among many proof texts, I need mention only the following. ‘‘ And 
you hath he quickened, who were dead in trespasses and sins.” 
** For by grace are ye saved through faith, and that not of yourselves, 
it is the gift of God. For we are his workmanship, created in Christ 
Jesus unto good works, which God hath before ordained that we 
should walk in them.” These agree with the Psalmist, “ create 
within me a clean heart, and renew a right spirit within me ;” and 
also with the promise, “ ‘A new heart also will I give you, and anew 
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spirit will I put within you, and [ will take away the stony heart out 
of your flesh, and will give you a heart of flesh’’—‘ and cause you 
to walk in my statutes.” Other passages assert, that the divine 
agency is the sole first, or efficient cause of regeneration and sancti- 
fication, in distinction from human agency, and from every other 
supposable cause. We read, “So then, neither is he that planteth 
any thing, neither he that watereth, but God who giveth the increase.” 
““ Who were born, not of blood, nor of the will of the flesh, nor of 
the will of man, but of God.” ‘‘ Not of works, lest any man should 
boast.” ‘ For who maketh thee to differ from another? and what 
hast thou that thou didst not receive?” ‘So then, it is not of him 
that willeth, nor of him that runneth, but of God that showeth mercy.”’ 
It is impossible to perceive how these and similar passages can be 
true, only by admitting the unquestionable fact, that the Holy Spirit 
is the sole efficient, or first cause of regeneration and sanctification. 

Other passages ascribe regeneration to other causes. Says an 
apostle, “I have begotten you through the gospel.” And we read, 
“ The law of the Lord is perfect, converting the soul.” ‘ He that 
converteth a‘sinner from the error of his ways, shall save a soul from 
death.”” “ He that winneth souls is wise.” ‘I am not ashamed of 
the gospel of Christ, for it is the power of God unto salvation to 
every one that believeth.” ‘‘ They that turn many to righteousness 
shall shine as the stars forever and ever.” ‘“ Being born again, not 
of corruptible seed, but of incorruptible, by the word of God.” 

There is no inconsistency between these passages and the others, 
if we only admit the obvious fact, that the Holy Spirit is the sole 
efficient, or first cause of regeneration, and that men and means are 
only second, or instrumental causes. But, it is impossible to 
perceive the truth and harmony of the scriptures, without making 
this important distinction between the First Cause of regeneration 
and sanctification, and second, or instrumental causes. It is agree- 
able to scripture and experience, that the First Cause employs 
second, or instrumental causes in effecting regeneration. Indeed, 
we cannot conceive, that the Holy Spirit can sanctify, without 
employing the means of grace. ‘‘ The fruit of the Spirit is love, 
joy, peace,” &c.; but we cannot conceive of the existence of these 
and other Christian graces, produced in regeneration and sanctifi- 
cation, without also conceiving the objects of them to be in view of 
the mind. ‘So then, faith cometh by hearing, and hearing by the 
word of God.” Hence the word of God is called ‘the sword of 
the Spirit.” And we also read, that “ It pleased God by the foolish- 
ness of preaching, to save them that believe.” ‘‘ Sanctify them 
through thy truth; thy word istruth.” “Is not my word like a fire ? 
saith the Lord, and like a hammer, that breaketh the rock in pieces.” 
The means, instruments, and second causes, employed by the divine 
Spirit in regeneration and sanctification, are indeed various, since 
“there are diversities of operations, but the same Spirit.’”’ These 
means and instruments are the creatures of God, and the truths 
taught us in the Bible and by the light of nature. 

Another obvious truth, in relation to this subject, may be thus 
expressed :— The influences of the Spirit which are the First Cause 
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of regeneration and sanctification, aré exercises of his efficient gov- 
ernment, in distinction from his moral government. ‘There is a 
foundation in both scripture and reason, for a distinction between 
these two kinds of divine government. ‘The moral government of 
God is a government of laws, of motives, of moral suasion, and of 
rewards and punishments, somewhat analagous to the government 
of a good king over his subjects, or of a good parent over his 
children. This kind of divine government reveals the heart of God, 
and contains our rule of duty. It is an exercise of this government, 
to use means with mankind for their instruction, reproof, warning, 
expostulation and sanctification. In this government, God clearly 
displays his goodness, justice, mercy, compassion and forbearance. 
But this kind of divine government has recently been so clearly 
described, and so much dwelt upon by Dr. Beecher, Dr. Taylor and 
others, that there is no necessity for a more particular description 
of it. 

But, as Creator, Preserver, and First Cause of all creatures and 
objects, God exercises another, and a higher kind of government 
over the universe, which may be denominated his efficient govern- 
ment. ‘Though this is often denied, overlooked, or confounded with 
his moral government, and though there is no analogy between the 
efficient government of God, and human governments; yet we can 
as easily discover its reality, as we can discover the reality of the 
divine existence. It consists in the various exercises of his omnip- 
otence, or of his creating, preserving, changing, and causing agency 
over both matter and spirit. It is in the exercise of this universal, 
efficient government, that God “ worketh all things after the counsel 
of his own will,” “‘executeth his decrees by the works of creation 
and providence,” and ‘“‘doeth according to his will in the army of 
heaven, and among the inhabitants of the earth; and none can stay 
his hand, or say unto him, What doest thou?” In exercising this 
government, God exercises neither justice, nor injustice, but wisdom, 
power and sovereignty. It is a government peculiar to the First 
Cause of all things, and can be exercised only by that Being who 
said, ‘‘ Let there be light, and there was light,” and who, “ upholding 
all things by the word of his power,” gives life and being, capacity 
and form, character and condition to all creatures and objects in the 
universe. Created and upheld by this efficient government, innum- 
erable creatures, both rational and irrational, ‘‘ live and move, and 
have their being,’’ without the least consciousness of the Cause 
which upholds, sustains, changes, and governs them, so as to 
accomplish the best conceivable end by their existence. The 
following passages express this kind of divine government: 

“The king’s heart is in the hand of the Lord, as the rivers of 
water; he turneth it whithersoever he will.” ‘ He fashioneth their 
hearts.” ‘Shall the thing formed, say unto him that formed it, 
why hast thou made me thus?” “ The preparation of the heart in 
man, and the answer of the tongue is from the Lord.’ ‘He turned 
their heart to hate his people, to deal subtilely with his servants.” 
“* For God hath put in their hearts, to fulfil his will, and to agree, 
and give their kingdom unto the beast, until the words of God shall 
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be fulfilled.” [A passage which may now be fulfiling in this 
country.] ‘* A man’s heart deviseth his way, but the Lord directeth 
his steps.” ‘I form the light, and create darkness; I make peace, 
and create evil: I the Lord do all these things.” 

This efficient government of God consists solely in the volitions 
of his will, or the exercises of his omnipotence in producing every 
effect that exists, as strikingly illustrated in Dr. Emmon’s sermon 
on divine agency, vol. 6, p. 371, to which the reader is referred, and 
also to a sermon by the same hand, vol. 4, p. 120, on the secret and 
revealed will of God,in which Dr. Emmons clearly shows the 
ground of the important distinction between the moral and efficient 
government of God. I am not tenacious for the appellations which 
I have applied to these two kinds of divine government; but the 
distinction itself, and the reality of the universal and efficient gov- 
ernment of God, are as evident as the divine existence, and as the 
truth of the scriptures. I need not here demonstrate the perfect 
consistency between these two kinds of divine government, since it 
is a matter of fact, confirmed by a multitude of scripture examples, 
as well as by experience, that they are perfectly consistent. 

As evidence that the influences of the divine Spirit, which are the 
first cause of regeneration and sanctification, are exercises of his 
efficient government, in distinction from his moral government, I 
will refer to the following proof texts. ‘‘ Of his own will begat he 
us, with the word of truth.” ‘To suppose that “ will,” in this passage, 
means his revealed will, or word, would be to make the inspired 
writer ‘‘ talk nonsense ;’’ since it would be the same as to say, “Of 
his own will or word begat he us, with his own will or word.” The 
obvious idea, therefore, is, that the Holy Spirit regenerates.persons 
by a volition of his will, while using ‘‘ the word of truth” as his 
* sword,” “ hammer,” or instrument of making his moral conquests; 
since the word of God is called “ the sword of the Spirit,” and is 
compared to ‘‘a hammer that breaketh the rock in pieces,’”’ which 
imply a hand to use them. We read, “ Paul, an apostle of Jesus 
Christ by the will of God,’—* called to be an apostle of Jesus 
Chiist by the will of God’’—‘ not of men, neither by man.” It 
appears that creation arose by a volition of the divine will; for we 
read, ‘‘ And God said, let there be light, and there was light.” ‘ He 
spake, and it was done; he commanded, and it stood fast.” ‘“ By 
the word of the Lord were the heavens made, aud all the host of 
them by the breath of his mouth.” These passages convey the idea 
of a divine choice, will, or volition, and that creation arose obsequi- 
ous to this divine choice or will. Alluding to this fact, an apostle 
says, ‘‘ For God, who commanded the light to shine out of darkness, 
hath shined into our hearts, to give the light of the knowledge ofthe ~ 
glory of God, in the face of Jesus Christ.” It is said of Lydia, 
“whose heart the Lord opened, that she attended unto the things 
which were spoken of Paul.” And to the saints at Phillippi, it was 
said, ‘‘ For it is God which worketh in you both to will and to do of 
his good pleasure.” These passages, and most of those I referred to, 
in showing that the Holy Spirit is the first, or efficient cause of 
regeneration, contain phraseology decidedly and unequivocally in 
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favor of the idea that causing regeneration is an exercise of the 
efficient, in distinction from the moral government of God. 

This is farther evident from the fact, that God regenerates just 
whom he pleases, agreeably to his eternal purposes, as appears from 
these passages: ‘‘I will be gracious to whom I will be gracious, 
and will show mercy on whom I will show mercy.’ Referring to 
this passage, says an apostle, “‘ Therefore hath he mercy on whom 
he will have mercy, and whom he will he hardeneth.” And Christ 
also said, “‘ For as the Father raiseth up the dead, and quickeneth 
them, even so the Son quickeneth whom he.will.” 

It is also written, ‘‘ And as many as were ordained to eternal life, 
believed.” ‘* According as he hath chosen us in him before the 
foundation of the world, that we should be holy—Having predesti- 
nated us unto the adoption of children by Jesus Christ to himself, 
according to the geod pleasure of his will: To the praise of the 
glory of his grace.” 

We may also appeal to reason and common sense, to confirm the 
fact, that regeneration is effected by the efficient agency of God. 
We cannot conceive of the existence of “ the fruit of the Spirit,” 
which “is love, joy, peace,” &c., and of the various Christian 
graces and holy exercies implied in regeneration and sanctification, 
without conceiving an exercise of the divine will or agency, as their 
cause. Itis a dictate of reason and common sense, that every event 
and existence, whether intellectual or physical, which is not self- 
existent, immutable and eternal, must have an efficient, producing 
cause, which is truly divine. If we should admit that one volition 
of our wills—one voluntary affection and exercise of our minds, came 
into existence by a self-determining power, without being caused 
by the efficient will or agency of God, we deny our common sense 
of cause and effect—subvert the scriptures—launch into the ocean 
of scepticism and infidelity, and destroy the possibility of proving the 
divine existence from the things that are made. For if one event is 
self-caused, all things may be, on the same principle. ‘The idea of 
entire dependence is associated with the very idea of creatures, who 
live, and have their being in God, and are “ not sufficient of tiem- 
selves, to think any thing as of themselves, but their sufficiency is 
of God.’’ Creatures, who are ever in the forming hand of God, “‘as 
the clay is in the hands of the potter,” can no more rise above this 
absolute and entire dependence, and cause their own volitions by a 
self-determining, or self-sufficient power, than they can cease to exist. 

It is not the particular design of this paper, to show why the Holy 
Spirit uses the means of grace, while causing regeneration and 
sanctification by an act of his will; nor to show the consistency 
between the efficient government of God, and the perfect freedom 
and accountability of the creature. These have often been shown 
to be true, and felt to be true. And having illustrated the ground 
of two important distinctions, I will now proceed to examine a few 
of Mr. Finney’s sentiments respecting regeneration as published in 
his periodical sermons. 

I conclude, Mr. Finney means to contend for the activity of the 
creature in regeneration, (though a few of his expressions seem. to 
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be inconsistent with it:) and also for the practicability and duty of 
the sinner to change his heart, in which positions Iam happy to 
agree with him. But he seems to have overlooked, or denied the 
scriptural view of the efficient and universal agency of God—he has 
neglected to make the important distinction between his efficient 
and moral government—and he has taken much pains to refute, 
if not to ridicule, what he styles ‘‘ physical omnipotence.” Perhaps 
it does not become me to “rebuke him sharply” for thus doing 
‘that he may be sound in the faith;’? but I conclude that no one 
can blame me for pointing out his errors. 

He says, p. 46, “If to govern mind, were the same as to govern 
matter—if “to sway the intellectual, conld be accomplished by the 
same power that sways the physical universe, then, indeed, it would 
be just, from the physical omnipotence of God, and from the exist- 
ence of sin, to inter that God prefers its existence to holiness in its 
stead. But as mind must be governed by moral power; as the power 
of motive is the only power that can be brought to bear upon mind 
to influence it, it is unjust, unphilosophical, illogical, and absurd, to 
infer from the existence of sin, and God’s physical omnipotence, his 
preference of its existence.’”? ‘To maintain, therefore, that the 
physical omnipotence of God can prevent sia, is to talk nonsense.” 

In this last remark, I feel confident that he will not have an oppo- 
nent; for the very term, ‘‘ physical omnipotence,” is both a theological 
novelty and a metaphysical absurdity. Dr. Webster gives the 
following definition to physical.- “1. Pertaining to nature or natural 
productions, or to materia! things, as opposed tothings moral. 2. 
External; perceptible to the senses.” But, since “‘ God is a spirit,” 
to represent him as possessing the attribute of “ physical omnipo- 
tence,’”’ I should think could not be far from “‘ talking nonsense,” 
if it is not blasphemy, and a breach of the spirit of the second 
commandment. ‘To contend so much as Mr. Finney has in his 
sermons against “ physical omnipotence,” seems to be setting up an 
image of his own peculiar fancy, worthy of the production of an 
Origen ; and to oppose which, is to “‘ beat the air,” or to use one of 
Mr. Finney’s peculiar expressions, “ is whimsical and ridiculous 
enough,” if it is nota species of meta-“physical scuffing.” Whether 
it is ‘ unjust, unphilosophical, illogical, and absurd, to infer from the 
existence of sin, and God’s [real] omnipotence, his preference of its 
existence,”’ all things considered ; and whether it is “‘ nonsense,” in 
view of the universal and efficient agency of God, to “ maintain that 
he can prevent sin,” to any extent he pleases, are questions that I 
am willing to leave to any persons of common sense, who have a 
proper regard for the scriptures. Perhaps the following texts may 
throw some light upon these questions. ‘ The wrath of man shall 
praise thee : the remainder of wrath shalt thou restrain.” ‘ Our 
God is in the heavens; he hath done whatsoever he pleased.” “‘ He 
doeth according to his will in the army of heaven, and among the 
inhabitants of the earth, and none can stay his hand.” ‘“ With God, 
all things are possible.” 

But a prominent design of Mr. Finney in his periodical sermons 
that I have seen, appears to be, to maintain that the Holy Spirit 

20 
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exerts no other agency in causing regeneration, than mere moral 
suasion. He says, p. 21—‘‘ The power which God exerts in the 
conversion of a soul, is moral power ; it is that kind of power by 
which a statesman sways the mind of a senate; or by which an 
advocate moves and bows the heart of a jury; and by which David 
bowed the heart of a!} Israel, as the heart of one man.” Again, p. 
20—“ The strivings of the Spirit of God with men, is not a physical 
scuffling, but a debate ; a strife not of body with body, but of mind 
with mind; and that in the action and reaction of vehement argu- 
mentation.” Again, p. 15—“ Now in speaking of this change, it is 
perfectly proper to say, that the Spirit turned him, just as you would 
say-ofa man, who had persuaded another to change his mind on the 
subject of politics, that he had converted, and brought him over.” 
Again, p. 46—‘ But as mind must be governed by moral power, as 
the power of motive is the only power that can be brought to bear 
upon mind,” &c., as already referred to. On p. 31, he says to 
sinners, “If you are willing to do your duty, when you are shown 
what it is, fears and terrors, and great excitement of mind are wholly 
unnecessary : God has no delight in them, for their own sake, and 
never causes them only when driven to the necessity by pertinacious 
obstinacy.” Once more, p. 22—‘‘ But in hell the offer of reconcili- 
ation will be wanting; the sinner will be in despair; and while in 
despair it is a natural impossibility to turn his heart to God.” 

Before perusing this last remark, I had supposed that sinners 
must be slain by the law, and driven to “ despair,’’ before there is 
any reason to expect that they would be made alive by the gospel. 
But, if Mr. F. is correct, it seems that when in despair, their regen- 
eration is beyond the power even of omnipotence. I may have 
misapprehended him, and so I will dismiss this observation. But 
from the above extracts, I am inclined to think it isa fair conclusion 
that he denies the true and scriptural view of the efficient agency of 
the Spirit in regeneration, which if true, must place him not far 
from the society of heretics, unbelievers and subverters of the gospel. 
The theory respecting the cause of regeneration, which seems to be 
advocated by Mr. F. I scarcely need to say, had its origin in any 
philosophy and religion rather than in thdse taught in the Bible. It 
would perhaps be difficult to invent a scheme more radically at war 
with the phraseology of the scriptures, with the leading doctrines of 
the gospel, or with the first principles of common sense. The ten- 
dency of this scheme, if there is any safety in reasoning from eecle- 
siastical history, will be, to discard the glorious and cardinal doctrines 
of the universal purposes and agency of God, the entire dependence 
of the creature, the sovereignty of God, the chief end of God in his 
works, and all those self-denying, soul-humbling duties which result 
from these truths. ‘This will turn the scheme which contains such 
a theory into “‘ another gospel ;” and with the gospel thus perverted, 
it will perhaps be no difficult thing to make converts to it, without 
the efficient and official agency of the Holy Spirit. But whether 
they will be “ born of God,” or only Pharisees, is a question which 
I submit to others. 

On p. 51, Mr. F. says, ‘“ You see how unphilosophical it is, while 
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pressing the sinner to submission, to divert his mind, and turn his 
attention to the subject of the Spirit’s influences. While his atten- 
tion is directed to that subject, his submission is impossible. He 
can only submit, when his entire attention is directed to the reasons 
for submission. Every diversion of his attention is but multiplying 
obstacles in his way. Hence, we never find the inspired writers, 
when calling upon sinners to repent, directing their attention to divine 
influences.” ° 

Whether the Christian public will sustain me I know not, but I 
am inclined to call in question the truth of some of the above 
remarks. To show the inaccuracy of the last sentence quoted, I 
will refer to the following passage. ‘‘ Work out your own salvation 
with fear and trembling, for it is God who worketh in you, both to 
will and to do of his good pleasure.’’ Mr. F., I imagine, will not 
say that repentance is not included in working out our salvation. 
If the passage is understond as applying exclusively to saints, the 
principle in question is the same. 

On the day of Pentecost, when Peter, in his discourse, was 
charging home the sins of the people upon their consciences, and 
** pressing the sinner to submission,” he said, ‘‘ Him being delivered 
by the determinate counsel and foreknowledge of God, ye have taken, 
and by wicked hands, have crucified and slain.” And Paul at Mar’s 
hill, said, ‘‘ For in him we live, and move, and have our being—and 
the times of this ignorance God winked at; but now commandeth 
all men every where to repent.” ‘These passages are perhaps suffic- 
ient to show that it is not unscriptural, ‘ when calling upon sinners 
to repent, to direct their attention to divine influence.”’ I will now 
attempt to show that it is not “‘ unphilosophical.” 

Though Mr. F. says, that “ while the sinner’s attention is directed 
to the subject of divine influence, his submission is impossible,” it 
is easy to see that it is otherwise. Repentance and submission, to 
be genuine, must be “ towards God.’? But we cannot conceive the 
idea of God, and not conceive the idea of his agency. On philo- 
sophical principles, therefore, the sinner cannot exercise true sub- 
mission to God, or true love, repentance, and faith towards him, 
without having his agency in view; for, take away the divine 
agency, and our idea of that being “‘ who worketh all things after 
the counsel of his own will” is gone. Unconditional submission to 
God, in particular, implies that the sinner submits to be a creature 
in the hands of his Creator, who worketh all in all. And since Mr. 
F. says, p. 54, that “great care should be taken not to divert 
the mind of the convicted sinner from fundamental truths,” we 
might ask him, what are fundamental truths, if “the subject 
of the Spirit’s influences” is not one of them. If “the Spirit’s 
influences” consisted in “ physical omnipotence ;” or if religion 
consisted in self-sufficiency, and self-righteousness, it might, indeed, 
follow, that it would be “ unphilosophical’’——‘‘ while pressing the 
sinner to submission,” to “ drag in the subject of divine influence,’’ 
as Mr. F. so elegantly and reverently expresses it, on p. 52. But 
since “the Spirit’s influences” consist in a volition of his will, which 
has, of consequence, no tendency to interfere with the freedom and 
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accountability of the creature, it is scriptural, philosophical, and 
necessary, to exhibit the divine character, perfections, and agency 
to sinners, while successfully urging them to true love, repentance, 
faith and submission. 

On another point, in relation to the subject of regeneration, Mr. 
F. says, p. 19, ‘The degree of the sinner’s dependence upon the 
Spirit, is just the degree of his obstinacy: were he but slightly 
inclined to pursue the road to death, men could change him without 
calling upon God for help; but just in proportion to the strength of 
his preference for sin, is it necessary that the Spirit should interfere, 
or he is lost. Thus you see, the sinner’s dependence upon the 
Spirit of God, instead of being his excuse, is that which constitutes 
his guilt.” F 

These remarks seem to be founded upon the false principle, that 
the Holy Spirit exerts no other agency in regeneration and sanctifi- 
cation, than mere persuasion, or moral suasion. But if this were 
true, it would be a perversion of language to affirm that sinners are 
dependent upon God for sanctification. Dr. Webster defines 
dependence thus: “1. A state of hanging down from a supporter. 
3. Connection by which one thing is sustained by another in its 
place, operations, or effects. 4. A state of being at the disposal of 
another, a state of being subject to the will of an intelligent cause— 
inability to sustain itself, without the aid of another.” | A dependent 
he defines to be, ‘‘ One who is at the disposal of another, or one who 
is sustained by another.” 

Now, I ask, what connection has moral suasion with this idea of 
dependence? The dependence of creatures respects the efficient 
agency and government of God, and is no fault of the sinner. 
Gabriel is just as dependent upon God for every one of his holy 
exercises, as the most obstinate sinner is upon the- Holy Spirit for 
regeneration. Moses was just as dependent upon God for sanctifi- 
cation after his conversion, as Saul of Tarsus was for his regenera- 
tion. Dependence, strictly speaking, does not respect moral char- 
acter, but our natures as creatures of God, for whether sinners, 
saints, or seraphs, ‘ We are not sufficient of ourselves to think any 
thing as of ourselves, but our sufficiency is of God.” It is therefore 
absurd to affirm that dependence, in its proper sense, “ constitutes 
guilt.” 

I have intimated that a few of Mr. Finney’s expressions seem 
inconsistent with the activity of the sinner in regeneration. He 
says of the sinner, p. 23, “ When once he has adopted the’selfish 
principle, his ignorance becomes wilful and sinful, and unless the 
Spirit of God compel him, he will not see.” The work of the Holy 
Spirit does not consist merely in giving instruction, but in compelling 
him to consider truths which he already knows.—He forces upon his 
attention and consideration those motives which he hates to consider.’? 
Though these terms of compelling and forcing may be, in a figurative 
sense, understood correctly ; yet they seem to be more in accordance 
with the visionary notion of “ physical omnipotence,” than with the 
true view of divine agency. I was a little surprised to see such 
expressions from Mr. Finney, because I thought he was sensible that 
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the good which he has done in the world, consists, in no small 
measure in correctimg the absurd notions of passive regeneration, 
and convincing sinuers that the divine precepts, ‘‘ Make you a new 
heart and a new spirit;” and “ Repent ye therefore and be con- 
verted,’ are just as reasonable as impenitence and irreligion are 
unreasonable. 

I have now noticed as many of the errors of Mr. Finney’s period- 
ical sermons as I proposed, or as I can within the proper limits of 
this paper. I have not the vanity to believe, that he will turn aside 
from his Herculean labors, to reply to what I have written against 
his views. And if it shall serve to render him a little more careful, 
accurate and scriptural in his discourses and publications, before he 
enters upon the responsible duties of Professor of Divinity in the 
“Oberlin Institute,” to which I have heard he is appointed, I shall be 
amply repaid for my labor. 





MISSIONARY INTELLIGENCE. 


Bompay.—Rev. Allen Graves and wife, on their return to the Mahratta 
mission, and the reinforcement, consisting of Rev. 8. B. Munger and wife, 
Messrs. G. W. Hubbard and Amos Abbott and their wives, with Miss O. 
Graves, and Miss A. H. Kimball, arrived at Bombay, in the ship Corvo, Capt. 
@ale, on the 10th of September. The passage, which was 116 days, was 
uncommonly pleasant, and the mission family experienced constant and marked 
kindness from Capt. Gale and his officers. 

The health of Mr. Graves continued to improve till the ship reached the 
Cape of Good Hope, after which he became ill and continued so till his arrival 
at Bombay. In conformity with the advice of physicians and the missionary 
brethren there, he soon departed for the Mahabulishwur Hills, where, or in 
some other part of the hill country of that vicinity, he will probably reside in 
future, employed in translating the Scriptures and other missionary labors for 
which that field affords facilities. 

The Missionary Union, embracing the missionaries of various societies in 
the Bombay Presidency, commenced its session about the 20th of November. 

The meetings of various religious and benevolent societies were held last 
November, and attended by great numbers of all classes of persons and of both 
sexes; and were rendered very interesting by addresses, etc. A temperance 
meeting consisting of some hundred persons was held in the Town Hall, at which 
the origin and progress of the temperance reformation in this country was 
narrated. The commencement of the society was most auspicious. 

Mr. Stone and Miss Kimball were united in marriage on the 23d of Oct. 

The latest dates from this mission are November 22d. 

Mission 1x Nortruern Inp1a.—Messrs. John C. Lowrie and William 
Reed left this country in May 1833, and proceeded to Calcutta. While 
detained there Mrs. Lowrie, who had been ill during the voyage, was removed 
by death. Soon after, the health of Mr. Reed became impaired, and ulti- 
mately the disease assumed so threatening an aspect that -it was deemed 
expedient for himself and wife to return to this conntry, and accordingly took 
passage for Philadelphia. He did not, however, survive long enough to reach 
his native land. After much inquiry, Loodianeh, in Lahore, a country of 
Northern India, inhabited by the Seiks, in latitude about 30 degrees north, 
was selected as the seat. of the contemplated mission. Last autumn Mr. 
Lowrie left Calcutta and proceeded up the Ganges towards the field of his 
future labors. Missionary Herald. 
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POETRY. 


Our CountrrRymMEN 1N Cuatns! 


BY JOHN GREENLEAF WHITTIER. 


Our FELLOW COUNTRYMEN IN CHAINS! 
Sraves—in a land of light and law ! 
Siaves—crouching on the very plains 
Where rolled the storm of Freedom’s war ! 
A groan from Eutaw’s haunted wood— 
A wail where Camden’s martyr’s fell— 
By every shrine of patriot blood, 
From Moultrie’s wall and Jasper’s well ! 


By storied hill and hallowed grot, 
By mossy wood and marshy glen, 
Whence rang of old_thetrifle shot, 
And hurriying shout of Marion’s men !— 
The groan of breaking hearts is there— 
The falling}lash—the fetter’s clank !— 
Slavcs —sLaves are breathing in that air 
Which old De Kalb and Sumpter drank ! 


What, ho !—our countrymen in chains! 
The whip on woman's shrinking flesh ! 
Our soil yet reddening with the stains, 
Caught from her scourging, warm and fresh ! 
What! mothers from their children riven ! 
What! God’s own image bought and sold! 
Americans to market driven, 
And bartered as the brute fcr gold ! 


Speak !—shall their agony of prayer 
Come thrilling to our hearts in vain? 

To us—whose fathers scorned to bear 
The paltry menace of a chain ;— 

To us—whose_boast is loud and long 
Of holy liberty and light— 

Say, shall these writhing slaves of Wrong 
Plead vainly for their plundered Right ? 


What '—shall we send with lavish breath, 
Our sympathies across the wave, 

Where manhood on the field of death’ 
Strikes for his freedom, or a grave? 
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Shall prayers go up—and hymns be sung 
+ For Greece, the Moslem fetter spurning— 
And millions hail with pen and tongue 
Our light on all her altars burning? 


Shall Belgium feel, and gallant France, 

By Vendome’s pile and Schoenbrun’s wall, 
And Poland, grasping on her lance, 

The impulse of our cheering call ? 
And shall the stave, beneath our eye, 

Clank o’er our fields his hateful chain 
And toss his fettered arms on high, 

And groan for freedom’s gift, in vain ? 


Oh say, shall Prussia’s banner be 
A refuge for the stricken slave ;— 
And shall the Russian serf go free 
By Baikal’s lake and Neva’s wave ;— 
And shall the wintry-bosomed Dane 
Relax the iron hand of pride, 
And bid his bondmen cast the chain 
From fettered soul and limb, aside ? 


Shall every flap of England’s flag 
Proclaim that all around are free 

From ‘ farthest Ind’ to each blue crag 
That beetles o’er the Western Sea? 

And shall we scoff at Europe’s kings, 
When Freedom’s fire is dim with us, 

And round our country’s alter clings 
The damning shade of slavery’s curse ? 


Go—let us ask of Constantine 
To loose his grasp on Poland’s throat— 
And beg the lord of Mahmoud’s line 
To spare the struggling Suliote. 
Will not the scorching answer come 
From turbaned Turk, and fiery Russ, 
Go, loose your fettered slaves at home, 
Then turn and ask the like of us ? 


Just God! and shall we calmly rest, 
The Christian’s scorn, the heathen’s mirth— 
Content to live the lingering jest 
And by-word of a mocking earth ? 
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Shall our own glorious land retain 
That curse which Europe scorns to bear ? 
Shall our own brethren drag the chain 


Which not even Russia’s menials wear ? 


Up, then, in freedom’s manly part, 


From gray-beard eld to fiery youth, 
And 6n the nation’s naked heart 

Scatter the living coals of Truth. 
Up—while ye slumber, deeper yet 

The shadow of our fame is growing— 
Up—while ye pause, our sun may sect 


In blood, around our altars flowing ! 


Oh rouse ye—ere the storm comes forth— 
The gathered wrath of God and man— 
Like that which wasted Egypt’s earth, 
When hail and fire above it ran; 
Hear ye no warnings in the air ? 
Feel ye no earthquake underneath ? 
Up—up—why will ye slumber where 


The sleeper only wakes in death ? 


Up now for Freedom !—not in strife 
Like that your sterner fathers saw— 
The awful waste of human life— 
The glory and the guilt of war: 

But break the chain—the yoke remove, 
And smite to earth oppression’s rod, 
With those mild arms of Truth and Love, 
Made mighty through the living God. 


Prone let the shrine of Moloch sink, 
And leave no traces where it stood; 
Nor longer let its idol drink 
His daily cup of human blood ; 
But rear another altar there, 
To truth and love and mercy given, 
And Freedom’s gift and Freedom’s prayer 
Shall call an answer down from Heaven! 





If at any time you have enlargement in prayer and are favored with access 
to the throne of grace, do not go away satisfied and self-complacent. Pride 
says, “I have done very well now; God will accept this.” You perhaps 
discover that this is the suggestion of pride; it then takes a new turn. 
Another would not have discovered it to be pride ; I must be very humble to 
see it thus. Thus if you continue the search, you will find pride, like the 
different coats of an onion, lurking one beneath another to the very center. 





